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Heimann wrote in Indian and Western Philosophy. A Study in Contrasts: “In other words in my regress from the history of modern Philosophy to the dawn of Greek speculation, or (to repeat) to the pre-Socratics, I found myself able to trace the main trends of Western Philosophy to the previous era of the Greek Sophists, whose outstanding role as the actual founders of Western thought is, in my opinion, too  frequently underestimated. Their basic dogma which has held good in the West ever since was 'Man is the Measure of all things'. At this point an equally important feature must be emphasized; for throughout this age of the Sophists there persists the profound contrast between the typically Western, and the equally distinctive Eastern, intellectual and spiritual atmospheres. In this connection, still further, I was deeply impressed by the far-reaching divergence of the Western anthropological tendency from the older cosmic outlook upon 'Man as "being part and parcel of the Universe/' And this radical antithesis is to be discerned in contemporary Greek drama. For Aeschylus, the Marathonomaches, creates all his immortal tragedies in the genuinely cosmic mood.”​[1]​ Heimann wrote: “Aeschylus' vehement condemnation of human hybris of human vanity and self-righteousness. Sophocles again, the eclectic poet and thinker,  whose early tragedies were composed under the  influence of the ancient law of the same Aeschylean  type, realizes in his first Oedipus, Oedipus Basileus,  the radical perversion of cosmic order which Oedipus  himself has caused. To him it makes not the slightest difference whether Oedipus consciously, or unconsciously, commits the unspeakable crime of killing his own father and marrying his mother; it is, rather, precisely the unnaturalness of these deeds that must be atoned for. Cosmic law has been violated: its integrity, therefore, must be restored by the sinner's dire punishment. Later still Sophocles, but again as the eclectic, was deeply influenced by the new anthropological principle enunciated by the Sophist Antiphon; and now he deals with intent (dolos), the doer's own personal attitude towards the crime. It is  then in accordance with this radically changed viewpoint that Sophocles is inspired to write a second  Oedipus, Oedipus in Kolonos, in which He regards  Oedipus' guilt from the new Sophistic angle: "Man  is the measure of all things." From this standpoint the second Oedipus justly denies his guilt, for he has not acted consciously; in the light of the freshly recognized standards of human measure, consciousness and intent, therefore, he is perfectly innocent.”​[2]​

Davids wrote in Buddhist India (chapter IX) on Indian sophists called the wanderers (paribbājakā): “In early times there must have been several systems of literature preserved independently among the followers of different schools. No one of these schools preserved (that is, learnt by heart) the literature of the others. But each knew of the others, talked over the opinions maintained in them, considered in their own Suttas what was preserved in the Suttas of their opponents. We have a fair number of well-established instances of men who had received a long training in one school passing over to another. These men at least had thus acquired a familiarity, more or less complete, with two literatures. Then, besides the Hermits, there was another body of men, greatly respected throughout the country, quite peculiar to India, and not known even there much before the rise of Buddhism, called the Wanderers (Paribbājakā). They were teachers, or sophists, who spent eight or nine months of every year wandering about precisely with the object of engaging in conversational discussions on matters of ethics and philosophy, nature lore and mysticism. Like the sophists among the Greeks, they differed very much in intelligence, in earnestness, and in honesty. Some are described as “Eel-wrigglers,” “Hair-splitters,” and not without reason if we may fairly judge from the specimens of their lucubrations preserved by their opponents.[Footnote: Dialogues of the Buddha, 1. 37, 38.].”​[3]​ Gymnosophists were a sect of Hindu ascetic philosophers. Zuntz called it the Greek tale of Alexander's meeting with the Indian gymnosophists and the Indian Questions of Milinda writing: “In Hellenistic times the name of Solon, together with the other " Seven Sages ", had become pegs on which to hang sets of current apophthegmata; the difference remains that these are throughout characterized by that concise and striking form which Aristeas does not achieve and, secondly, that they are never found embedded in the frame of a concrete story.”​[4]​ Almond wrote that “the meaning of infinity in Sufi and Deconstructive expanded, then, the two original sources of meaning, God and man, have vanished.” ​[5]​ Kennedy mentioned that Indian sophists did not exploit mythological and secular subjects nor paradoxes like Kun Sun Lung's "a white horse is not a horse.​[6]​ Upadhyaya mentioned that the attempt of Oldenberg to compare these so-called Indian sophists with their Greek counterpart finds no basis in the texts.​[7]​ 


II	Indian Concepts of Wisdom
1.             Indian Terms and Concepts of Wisdom and Philosophers
Gymnosophists is the name given by the Greeks to certain ancient Indian philosophers who pursued asceticism and wear no cloths. The Digambar Jain monks in India even now remain unclothed, they have been identified as the gymnosophists by several researchers in the Punjab region. Among the Jains the Digambaras also called Digvasanas practiced this nakedness since the first century and the expression means literally 'clothed in the quarters of the sky'.​[8]​ Also in Hebrew documents the gymnosophists were described.​[9]​ Penella mentioned the gymnosophist Mandanis is the work of Aelian.​[10]​ Mayer wrote: “Power relationships and the ultimate direction of cultural change also seem to dictate Plutarch's representation of the gymnosophist Calanus. Both Plutarch and Strabo (15.1.64) quote Onesicritus' account of his meeting with the gymnosophists. In Strabo's version Onesicritus tells how Alexander respected Indian custom and therefore did not attempt to summon the gymnosophists.”​[11]​
Goodson wrote that a “historians acknowledge this ancient Greek body-attitude mainly when they write about the athletic training that took place in the Greek gymnasium. The very word gymnasium is based on the root word gymnos (meaning "naked"), the gymnasium being defined, thereby, as a place where one stripped naked to exercise.”​[12]​ According to Goodson, “Pyrrho of Elis, founder of the philosophy of skepticism, studied with the gymnosophists and, upon returning to Elis, practiced their teachings, including nudism. Further, when the Greek army was in India, the soldiers participated in numerous religious observances that were accompanied by nude sports activities. For several centuries thereafter, Greek athletes competing in India were occasionally reported as being both nude and in loin cloth.”​[13]​ In Sanskrit सु su  in नृपतेः सर्वमेव महीतलम् Śiva. B.16.45 as -न्तः) is used for a hero. -विचक्षण  is very clever or wise.-विद् is a learned man or shrewd person.  सुरभि surabhi comprises pleasing, agreeable, shining handsome, beloved, friendly, celebrated, famous, wise, learned. सूरिः sūriḥ is the sun, a learned or wise man, a sage (R.1.4; Śi.14.21; Bhāg.1.1.1.-3). Also a priest, a worshipper, and a title or respect given to Jaina teachers. सूरिन् (sūrin) is a wise, learned man, scholar, or pandit.​[14]​ In Farsi حکماء (hokan a') is wise men, sages, and philosophers. حکمت (hekmat) comprises philosophy, metaphysics, and occult sciences. علم (elm) comprises learning, knowledge, science. فضیلت fazeelat is a virtue, excellence, superiority, preference, and attainment and learning. فلسفه (falsafeh) is philosophy. مشاء (mashsha) is a peripatetic disciple of Aristotle. حکمت مشائین is peripatetic philosophy. معقول (ma'ghool) is rational or reasonable.​[15]​ Vaisheshika (Sanskrit:वैशॆषिक) is a Hindu schools of philosophy of India. Historically, it has been closely associated with the Hindu school of logic, Nyaya proposed by the sage Kaṇāda from the 6th century BC. Comparative cultural approaches mention the Chinese thinkers that used paradoxes and compare them to the Greek sophists. Atman is breath, soul, life, self, essence, nature; peculiarity, body, intellect, understanding, and universal soul. Brahman comprises a devout man, one who prays, worshipper, priest, Brâhman, knower of Vedic texts or spells, one versed in sacred knowledge, a chief priest who directs the sacrifice and is supposed to know the three Vedas (his assistants being the Brâhma nâkkhamsin, the Agnîdhra, and the Potri, supreme niversal soul, the chief god of the Indian pantheon being the later personal form of the Vedic impersonal absolute deity, which is neuter, the Creator (Vishnu being the Preserver, and Siva the Destroyer), and intellect (buddhi). It is also the name of a magician. Vakovakya is a dialogue and the name of certain portions of Vedic tradition. Prasna is a question, interrogation also to complex topics, judicial inquiry or investigation. Prasnakatha is a story involving a question. Prasnaya is a question, interro gate, or inquire. A prasnin is a questioner or interrogator. Prasnottara is question and answer, a verse consisting of question and answer. Prasnottara Upanishad is the title of an Upanishad consisting of six questions and six answers.​[16]​ In Sanskrit a suri is an institutor of a sacrifice who rewards the priests. Sukta means well-spoken or recited. As noun it is a beautiful speech, good word, song of praise. Depending on the context it is also a wise saying or a Vedic hymn. Buddhi is good understanding. The adjective bodha means easy to recognise or understand. Sunandanya is a wise conduct. Sudaṃsas means performing mighty deeds; added by –dáksha it means very expert or wise. Sudhi is good understanding or intelligence. Derived from patha (good or right way), patha-purusha is good or excellent or a wise man. A vibudha is a very wise. Vipascit is inspired, wise, and versed in something. Vipra is inwardly stirred, in spired, sagacious, and wise, often used of the gods. Vicaksana is conspicuous, visible, clear, and bright. Wise is medhavati and medhira. A mantu is a counsellor, ruler, counsel, or affront. Mantumat is wise. Manisa is a reflexion, conception, understanding, wise utterance, hymn, prayer, and desire. Manisai-kâ is understanding, wisdom, and expectation. Manu is wise, wise man, collectively man kind, thought, prayer, spell. Manu is also the noun for a divine being as the progenitor of mankind. In post-Vedic chronology seven Manus are assumed, each of whom presides over a cosmic period, acting in it as creator and preserver of beings. Manasvin means intelligent and wise. Matimat is intelligent, wise, and sensible. Bhasya is speaking and talking. Buddha comprises awakened, fully awake, expanded (for a flower), enlightened, wise, known, and observed. Buddha is an enlightened person who is qualified by good works and knowledge of the truth for Nirvâna and reveals the true doctrine of salvation to the world before his decease. In most cases it depicts the historical Buddha named Sâkya-muni Gautama, the founder of the Buddhist religion, who was born in Magadha and died about 477 BCE. Buddhikrt is producing the impression. With the suffix –krita it means wisely acted, with the suffix -kintaka thinking wisely. Prajna is intellectual, intelligent, wise, and clever. Prajnaparamita is the highest degree of knowledge or understanding. Pandita is learned, wise, shrewd, skilled in. The noun stands for a scholar, learned or wise man. Added by –tâ or –tva it stands for wisdom and skill in. Naya is leading, behaviour, conduct, discreetness, prudence, worldly wisdom, and policy. Dhisana is wise. Dhivat is wise, clever, devout, and pious. Dhira is thoughtful, sensible, shrewd, wise, clever, or skilled. Jnanin is knowing, understanding, wise, having the higher knowledge. As a noun it is a fortune teller or astrologer. Kratudeva is resolute, intelligent, or wise. Utpanna added by -bud dhi is prudent or wise. Apracetas is unwise or imprudent. Akavi is not wise or foolish.​[17]​ In Sanskrit Kutapasvin is a bad ascetic; added by the suffix –tarka it is a bad dialectics and sophistry. Akrtrima is unfeigned, unartificial, natural, unsophisticated.​[18]​ Buddhist gravestones from the Roman period have also been found in Alexandria, decorated with depictions of the Dharma wheel.​[19]​ Clement of Alexandria was aware of Buddhism, praising in his Miscellanies the Samanaeans (sramanas = wanderers) of Bactria. Buddhist writings would also be available as a consequence of the exchange of embassies between Asoka and Ptolemy Philadelphus. King quotes Indian Archaeologist Prinsep: "(…) We must look hereafter for traces of the introduction of Buddhism into the fertile valley of the Nile, so productive of metaphysical discussions from the earliest ages.”'​[20]​ Buddhism is related to wisdom in its utmost etymological tradition. In Sanskrit amura means not ignorant, wise, intelligent, sharp-sighted. Arya is a ‘respectable or honourable or faithful man’ and ‘an inhabitant of A1rya1varta’. Arya is the name of the race which immigrated from Central Asia into A1rya1varta. Bodhana is prudent, clever, and wise. Bodhi is perfect knowledge or wisdom by which a man becomes a Buddha or Jina, the illuminated or enlightened intellect. Brahmajja means possessing sacred knowledge, knowing the sacred text, spiritually wise, and holy. Buddha comprises as meanings expanded, blown, conscious, intelligent, clever, and wise. A budhajana is a wise man. Citti comprises thinking, thought, understanding, and wisdom. Dhimat is intelligent, wise, learned, sensible. A dhisaciva is a wise counsellor or minister. Dristimat means having eyes or intellect, wise, and knowing.​[21]​


2.    The Tradition of Nakedness in Indian Philosophy
In Sanskrit abhrya means clothed only by the air or it is used for a naked ascetic. Dvirnagna means doubly naked or defective applied to those, whose ancestors on both sides have during three generations omitted all Veda-study and kindling of the sacred fire. Muktavasana is used for someone who has put off his clothes and is going about naked; it is also applied as name to a Jaina ascetic. Nagna comprises naked, new, bare, desolate, and desert. It depicts also a naked mendicant, esp. a Bauddha, but also a mere hypocrite. Nirgrantha means free from all ties or hindrances, without possessions, poor. It also depicts a saint who has withdrawn from the world and lives either as a hermit or a religious mendicant wandering about naked. But is also can mean a fool or idiot. UdghATitAGga comprises having the limbs exposed, naked, but also wise or intelligent. Vigara means not swallowing, an abstemious man, or a naked ascetic.​[22]​ Buddha is awakened, awake, expanded, blown. It is used for a wise or learned man, sage or among the Buddhists a fully enlightened man who has achieved perfect knowledge of the truth and thereby is liberated from all existence and before his own attainment of nirvana reveals the method of obtaining it, especially the principal Buddha of the present age. The term is also related to knowledge.​[23]​ In Sanskrit kavi means gifted with insight, intelligent, knowing, enlightened, wise, sensible, prudent, skilful, and cunning. Kavi is used for a thinker, intelligent man, man of understanding, leader, a wise man, sage, seer, and prophet. It is also a singer, bard, or poet in the Veda.​[24]​ Brahmavid is knowing the one Brahma, a Vedic philosopher. It also means skilled in sacred spells or magic.​[25]​

3.    Indian Sophistry
In Sanskrit AdhikaraNasiddhAnta is a syllogism or conclusion which involves others. Anusamdhana is an investigation, inquiry, searching into, close inspection, setting in order, arranging, planning, aiming at, plan, scheme, congruous or suitable connection. Apadeza is assigning or pointing out. It also includes pretence, feint, pretext, disguise, contrivance and the second step in a syllogism as a statement of the reason. Arthapatti is inference from circumstances and a disjunctive hypothetical syllogism. Avayava is a limb, member, part, or portion. Hetu is an impulse, motive, cause, or reason. Hetumat is used for having a reason or cause, proceeding from a cause, being accompanied with arguments, provided with reasons or proofs. Nigamana is an insertion, quotation of words from the Veda and the word quoted, the summing up of an argument or conclusion in a syllogism, deduction. Pajcavayava means consisting of 5 members or parts or a 5-membered argument and a syllogism. Pratijja is admission, acknowledgment, assent, agreement, promise, vow. Siddhanta is an established end, final end or aim or purpose, demonstrated conclusion of an argument or the 4th member of a syllogism following on the refutation. UdAharaNa is the act of relating, saying, declaring, declaration; in logic it is used for the example or instance constituting the third member in a fivefold syllogism. UttarapakSa is the second or following part of an argument, the reply, or refutation, the answer to the first or objectionable argument. VAkya is speech, saying, assertion, statement, command, and words. In logic it is used as an argument, syllogism, or member of a syllogism.​[26]​ In Tamil kutarkkakkAran is frivolous disputant, sophist, or disputatious person. Also kutarkki is a frivolous disputant or sophist. Mazuppan is one who is slipshod or ineffective in work, a delayer, protractor, and sophist and controversialist. Tarkkikan is a logician or sophist.​[27]​ In Tamil poli is a person or thing that is equal, equivalent, similarity, imitation, semblance, likeness, anything spurious, artificial or deceptive, counterfeit, dissimulation, hypocrisy, pretence, jest, sophism, erroneous though plausible.​[28]​ Derived from Greek in Sankrit sofista is a sophist.​[29]​ In Sanskrit Abhasa is splendour, light, colour, appearance. It also comprises a phantasm of the imagination, mere appearance, and fallacious appearance in the Veda. Another subset of meanings is reflection, intention, purpose, fallacy, semblance of a reason, sophism, an erroneous though plausible argument. Ahetusama is a particular sophism tending to prove an argument to be untenable. Anityasama is a sophism consisting in generalizing what is exceptional. Anityasamaprakarana is a section in the Nyaya discussing a sophism. Apakarsasama is a sophism in the Nyaya. AvarNyasama is a sophism in which the argument still to be proved is confounded with the admitted one. AvizeSasama is a kind of sophism. Nyayabhasa is a semblance of a reason, sophism. Phakkika is a previous statement or thesis to be maintained.​[30]​

4.    Sophists and Sufis
A few etymologies for the word Sufi have been suggested. One etymological theory states that the root word of Sufi is the Arabic word saaf (صاف), meaning pure, clean, or blank. This etymology refers to the emphasis of Sufism on purity of heart and soul. Another view is that the word originates from Suf (صوف), the Arabic word for wool implying a cloak. The Greek words sophos and sophia, literally meaning wisdom or enlightenment, have also sometimes been asserted as the source of the word Sufi. Although this etymology has now largely been discredited, it was popular amongst orientalists in the early 20th century. This origin was also advocated by Biruni.​[31]​ The name sophist is a given name to the Indians of different groups. McEvilley wrote that Pyrrhon followed his master Anaxarchus and accompanied Alexander of Macedon to India and returned to Greece founding the school known as Pyrrhonism or Skepticism. “His pupil Timon of Phlius recorded that Phyrron asked three questions: what is the nature of things? what is our position in relation to them? what, under the circumstances, should we do? The negation is here a central element in the answers. Things are adiaphora, 'nondifferent' or 'without distinguishing marks' (compare Skt. lakȘaṇaśūnya); astathmeta, 'nonstable' or 'without fixed essence' (compare Skt. anitya); and anepikrita, 'nonjudgable' or 'unable to be grasped by concepts' (compare Skt. avyākṛta, 'indeterminable'; anabhilāpya, 'inexpressible').”​[32]​ Suda refers to Pyrrhon in several places. In the entry for Pyrrhon is written: Son of Pleistarchos, of Elis; a philosopher; the one who lived during the reign of Philip of Macedon, in the 111th  Olympiad and thereafter. He was initially a painter, but then was attracted by philosophy; he studied under Bryson the pupil of Kleinomachos and then under Alexandros the pupil of Metrodoros of Chios, whose teacher had been Metrodoros of Abdera. His opinion was that nothing is naturally bad or good, but only so by usage and custom.

Πύρρων, Πλειστάρχου, Ἠλεῖος, φιλόσοφος: ὃς ἦν ἐπὶ Φιλίππου τοῦ Μακεδόνος, κατὰ τὴν ρια# Ὀλυμπιάδα καὶ ἐπέκεινα. καὶ πρότερον μὲν ἦν ζωγράφος, ὕστερον δὲ ὥρμησεν ἐπὶ φιλοσοφίαν καὶ διήκουσε Βρύσωνος, τοῦ Κλεινομάχου μαθητοῦ, εἶτα Ἀλεξάνδρου, τοῦ Μητροδώρου μαθητοῦ, τοῦ Χίου, οὗ διδάσκαλος ἦν Μητρόδωρος ὁ Ἀβδηρίτης. ἐδόξασε δὲ μηδὲν φύσει αἰσχρὸν ἢ καλόν, ἀλλὰ ἔθει καὶ νόμῳ.​[33]​ 

Another entry Pyrrhon wrotes that he was from Phlius, son of Timarchus and a pupil of the philosopher Timon.

Πύρρων, Φλιάσιος, Τιμάρχου παῖς, μαθητὴς Τίμωνος φιλοσόφου.​[34]​

In the Suda entry Sextus is written: A Chaironeian, a nephew of Plutarch, born in the time of Caesar Marcus Antoninus and a philosopher. He was a student of Herodotus of Philadelphia adhering to the teachings of Pyrrhon. He was so esteemed by the emperor that he sat in judgement with him. He wrote Ethica and 10 books of Episceptica. Note that after the death of Commodus a man made the daring claim that he was Sextus Quintilius Condianus and set out to assume his wealth and reputation:

Σέξστος, Χαιρωνεύς, ἀδελφιδοῦς Πλουτάρχου, γεγονὼς κατὰ Μάρκον Ἀντωνῖνον τὸν Καίσαρα, φιλόσοφος, μαθητὴς Ἡροδότου τοῦ Φιλαδελφαίου. ἦν δὲ τῆς Πυρρωνείου ἀγωγῆς καὶ τοσοῦτον πρὸς τιμῆς τῷ βασιλεῖ ἦν, ὥστε καὶ συνδικάζειν αὐτῷ. ἔγραψεν Ἠθικά, Ἐπισκεπτικὰ βιβλία ι#. ὅτι μετὰ θάνατον Κομοδοῦ ἐτόλμησέ τις Σέξστος τε εἶναι φῆσαι καὶ πρὸς ἀνάληψιν τοῦ τε πλούτου καὶ ἀξιώματος ὁρμῆσαι καὶ πολλά γε ὑπὸ πολλῶν ἀνακριθεὶς ἐκομψεύσατο, ὡς μέντοι καὶ τῶν Ἑλληνικῶν τι αὐτὸν ὁ Περτίναξ, ὧν ἐκεῖνος διεπεφύκει, ἀνήρετο, πλεῖστον ἐσφάλη, μηδὲ συνεῖναι τὸ λεγόμενον δυνηθείς. οὕτω που τὸ μὲν εἶδος ἐκ φύσεως καὶ τἄλλα ἐξ ἐπιτηδεύσεως αὐτῷ ἐῴκει, τῆς δὲ δὴ παιδείας αὐτοῦ οὐ μετεσχήκει.​[35]​ 

In the entry Theodorus we can read that his surname was “atheist”. Theodorus was a disciple of Zeno of Citium and also followed Bryson and Pyrrhon the Ephectic. In holding the doctrine of indifference and transmitting it, he founded his own school, the one named “Theodorean”. He wrote on many topics, these topics extending towards his own school, and some other themes. This man said to Hipparchia, the wife of Crates: '“this is she who left the shuttles of looms” and bears a threadbare cloak.'





III	Gymnosophists in the Description of Greek and Roman Literature
Henderson wrote that “Philostratus’ Vita Apollonii is structured by the stylistic distinction, older than Aristotle, between composed and improvisational rhetorics. Philostratus extends this bipolar theory of rhetorical styles to define for Apollonius a religious discourse beyond sophistic rhetoric, marked by silence and oracular speech. TheVita represents and evaluates speech in a variety of rhetorical modes and voices, especially those of Apollonius and the narrator. The whole continuum from vulgar lies, through sophistic rhetoric to Pythagorean or Delphic oracle is exemplified inside the range of Apollonius’ own speech habits as Philostratus represents them. Whatever its merits as historical biography, Philostratus’ narrative methodically interprets key possibilities of eccentric religious and political speech in the Roman Empire.”​[37]​ Henderson wrote that “although Philostratus does not share our working categories of the “religious,” his character Apollonius does usefully epitomize such categories as “oracular speaker.” I argue that Philostratus extends a bipolar theory of styles to define for Apollonius an alternative—mildly subversive—rhetoric of silence and oracular speech inside Greco-Roman public discourse. Philostratus’ rhetorical theory of styles furnishes an essential plot dynamic for the biographical, political and religious narrative of the Vita Apollonii: This Apollonius dramatises a rhetorical-religious theory focused especially on style. In his apologetic for Apollonius, Philostratus privileges the oracular, verbal aspects of Mediterranean religious life, but this representation of religious speech is neither wholly fictive nor wholly new.”​[38]​ Murray suggested that it may well be that Ansteas did know of the story of the gymnosophists.​[39]​ 

Known in Alexandria were also Hindu and Babylonian writings. Damascius in Suda is cited in the entry for Epiphanius stating that Epiphanios and Euprepios were both Alexandrian in origin and very expert in the rites accepted by the Alexandrians. Euprepios presided over the rites called Persian, but Epiphanios over those concerning Osiris; not only so, but also of the rites of the god celebrated as Aion. It continues: “Though I could say who this god is, nevertheless I am not writing it in accordance with my present purpose. Epiphanios had a leadership role in these rites also. These men were not born into the time-honored style of life, but overlapped with and met those who were; assisted by them, they then became sources of many blessings for their contemporaries, eloquent heralds especially of the ancient stories. Damaskios”.

Ἐπιφάνιος καὶ Εὐπρέπιος ἐγενέσθην Ἀλεξανδρεῖς τὸ γένος ἀμφότεροι καὶ τῶν παρὰ Ἀλεξανδρεῦσι τελετῶν νομιζομένων δαημονέστατοι, τῶν μὲν Περσικῶν καλουμένων ὁ Εὐπρέπιος ἐξάρχων, τῶν δὲ ἀμφὶ τὸν Ὄσιριν ὁ Ἐπιφάνιος. οὐ μόνον δέ, ἀλλὰ καὶ τῶν τοῦ Αἰῶνος ὑμνουμένου θεοῖ: ὃν ἔχων εἰπεῖν ὅστις ἐστίν, ὅμως οὐ γράφω κατά γε τὴν παροῦσαν ταύτην ὁρμήν. ὁ δὲ Ἐπιφάνιος ἐξηγεῖτο καὶ τῶνδε τῶν ἱερῶν. οὗτοι μέντοι οἱ ἄνδρες οὐκ ἐγένοντο μὲν ἐπὶ τῆς ἀρχαιοπρεποῦς πολιτείας, τοῖς δὲ γενομένοις ἐπιβεβήκασι καὶ ἐνέτυχον, καὶ παρ' ἐκείνων ὠφεληθέντες, ἔπειτα τοῖς καθ' ἑαυτοὺς ἐγένοντο πολλῶν ἀγαθῶν ἡγεμόνες, τῶν τε ἄλλων καὶ παλαιῶν διηγμάτων πολύφωνοι κήρυκες. Δαμάσκιος.​[40]​ 
The commentary of Suda Online mentions the identifications of this Epiphanios with the sophist of Petra (​http:​/​​/​www.perseus.tufts.edu​/​cgi-bin​/​ptext?doc=Perseus:text:1999.04.0006&layout=&loc=Petra​) (epsilon 2741 (​http:​/​​/​www.stoa.org​/​sol-bin​/​search.pl?login=guest&enlogin=guest&db=REAL&field=adlerhw_gr&searchstr=epsilon,2741​)) and as an Alexandrian astronomer, a pupil of Theon (​http:​/​​/​www.stoa.org​/​finder​/​showlinks?kws=Theon​). Apion was according to Suda the son of Plistonicus and nicknamed Mochthus. Apion was from Egypt or according to Heliconius a Cretan). As grammarian he was a pupil of Apollonius son of Archibius; he also attended Euphranor's lectures when he was an old man, more than 100 years old; he was a slave born in the house of Didymus the great. He taught in the time of Caesar Tiberius and Claudius in Rome. He was the successor of the grammarian Theon, and a contemporary of Dionysius of Halicarnassus. He wrote a history organised by nation and certain other works.
Ἀπίων, ὁ Πλειστονίκου, ὁ ἐπικληθεὶς Μόχθος, Αἰγύπτιος, κατὰ δὲ Ἑλικώνιον Κρής, γραμματικὸς, μαθητὴς Ἀπολλωνίου τοῦ Ἀρχιβίου. ἠκηκόει δὲ καὶ Εὐφράνορος γηραιοῦ καὶ ὑπὲρ ρ# ἔτη γεγονότος, Διδύμου δὲ τοῦ μεγάλου θρεπτός. ἐπαίδευσε δὲ ἐπὶ Τιβερίου Καίσαρος καὶ Κλαυδίου ἐν Ῥώμῃ. ἦν δὲ διάδοχος Θέωνος τοῦ γραμματικοῦ καὶ σύγχρονος Διονυσίου τοῦ Ἁλικαρνασέως. ἔγραψεν ἱστορίαν κατ' ἔθνος καὶ ἄλλα τινά.​[41]​

Acts 7:22 used the phrase σοφίᾳ Αἰγυπτίων (wisdom of the Egyptians).​[42]​ The advices from father to son about practical conduct in life display practical wisdom.​[43]​ Apuleius writes about the gymnosophists (gymnosophistae):

VI. Sunt apud illos et varia colentium genera - libentius ego de miraculis hominum quam naturae disserverim -; est apud illos genus, qui nihil amplius quam bubulcitare novere, ideoque adgnomen illis bubulcis inditum. Sunt et mutandis mercibus callidi et obeundis proeliis strenui vel sagittis eminus vel ensibus comminus. Est praeterea genus apud illos praestabile, gymnosophistae vocantur. Hos ego maxime admiror, quod homines sunt periti non propagandae vitis nec inoculandae arboris nec proscindendi soli; non illi norunt arvum colere vel aurum colare vel equum domare vel taurum subigere vel ovem vel capram tondere vel pascere. Quid igitur est? unum pro his omnibus norunt: sapientiam percolunt tam magistri senes quam discipuli iuniores.​[44]​

Apuleius writes about gymnosophists (gymnosophistae):

XV. Verum enimvero celebrior fama obtinet sponte eum petisse Aegyptias disciplinas atque ibi a sacerdotibus caerimoniarum incredundas potentias, numerorum admirandas vices, geometriae sollertissimas formulas didicisse; nec his artibus animi expletum mox Chaldaeos atque inde Brachmanos - hi sapientes viri sunt, Indiae gens est - eorum ergo Brachmanum gymnosophistas adisse. Chaldaei sideralem scientiam, numinum vagantium statos ambitus, utrorumque varios effectus in genituris hominum ostendere nec non medendi remedia mortalibus latis pecuniis terra caeloque et mari conquisita; Bracmani autem pleraque philosophiae eius contulerunt, quae mentium documenta, quae corporum exercitamenta, quot partes animi, quot vices vitae, quae diis manibus pro merito suo cuique tormenta vel praemia.​[45]​ 

In the 2nd century of our era Dio Chrysostom, Aristides of Smyrna, and Maximus of Tyre were the main representatives of criticism. Philostratus and Libanius succeeded them. The most modern of post-Christian Greek critics is Dionysius of Halicarnassus followed by Lucian and Cassius Longinus. In Photius’ Bibliotheca or Myriobiblion we can read thet also the wise man of Ethophia were called gymni. In the commentary of Philostratus´ Life of Apollonius of Tyana the author is mentioned to have written that Apollonius visited the Indians, whom he calls Brahmins, from whom he learnt much of their divine wisdom. He also visited the wise men of Aethiopia, “whom he calls Gymni, because they pass all their life naked and never wear clothes even in the most trying weather. But he declares that the wise men of India are far superior to those of Aethiopia, since they are older in point of time and their intellect is purer and keener, owing to their living nearer to the rays of the sun.”​[46]​

Diogenes Laertius (Lives and Opinions of Eminent Philosophers book 1, 12) writes that philosophy was named by Pythagoras, who called philosopher in a dialogue he had in Sicyon with Leonte, the prince of Sicyon or Phliasia of Peloponnesus. This is reported by Heraclide in a book where he speaks of a person who seemed to be expired. The words of Pythagoras were that "the quality to be wise is not a quantity of any man, but of God alone." Once philosophy was called wisdom, and the name wise was given to the one of this occupation, because he was able to go to the highest level of light that the soul can receive. The name philosopher means only a man who embraces wisdom. There are also the wise men with the title sophists employed for the poets. Cratinus, praising Homer and Hesiod, calls them sophists:

Φιλοσοφίαν δὲ πρῶτος ὠνόμασε Πυθαγόρας καὶ ἑαυτὸν φιλόσοφον, ἐν Σικυῶνι διαλεγόμενος Λέοντι τῷ Σικυωνίων τυράννῳ ἢ Φλιασίων, καθά φησιν Ἡρακλείδης ὁ Ποντικὸς ἐν τῇ Περὶ τῆς ἄπνου (Wehrli vii, fg. 87)· μηδένα γὰρ εἶναι σοφὸν [ἄνθρωπον] ἀλλ' ἢ θεόν. θᾶττον δὲ ἐκαλεῖτο σοφία, καὶ σοφὸς ὁ ταύτην ἐπαγγελλόμενος, ὃς εἴη ἂν κατ' ἀκρότητα ψυχῆς ἀπηκριβωμένος, φιλόσοφος δὲ ὁ σοφίαν ἀσπαζόμενος. οἱ δὲ σοφοὶ καὶ σοφισταὶ ἐκαλοῦντο· καὶ οὐ μόνον, ἀλλὰ καὶ οἱ ποιηταὶ σοφισταί, καθὰ καὶ Κρατῖνος ἐν Ἀρχιλόχοις τοὺς περὶ Ὅμηρον καὶ Ἡσίοδον ἐπαινῶν οὕτως καλεῖ (Kock i. 12, fg. 2).​[47]​

Claudius Aelianus in his Various History (Poikile Historia, Ποικίλη ἱστορία) mentions the sophists of the Indians (3, 20):

Δημόκριτον τὸν Ἀβδηρίτην λόγος ἔχει τά τε ἄλλα γενέσθαι σοφὸν καὶ δὴ καὶ ἐπιθυμῆσαι λαθεῖν καὶ ἐν ἔργῳ θέσθαι πάνυ σφόδρα τοῦτο. δία ταῦτά τοι καὶ πολλὴν ἐπῄει γῆν. ἧκεν οὖν καὶ πρὸς τοὺς Χαλδαίους καὶ εἰς Βαβυλῶνα καὶ πρὸς τοὺς μάγους καὶ τοὺς σοφιστὰς τῶν Ἰνδῶν. τὴν παρὰ τοῦ Δαμασίππου τοῦ πατρὸς οὐσίαν εἰς τρία μέρη νεμηθεῖσαν τοῖς ἀδελφοῖς τοῖς τρισί, τἀργύριον μόνον λαβὼν ἐφόδιον τῆς ὁδοῦ, τὰ λοιπὰ τοῖς ἀδελφοῖς εἴασε. διὰ ταῦτά τοι καὶ Θεόφραστος αὐτὸν ἐπῇνει, ὅτι περιῄει κρείττονα ἀγερμὸν ἀγείρων Μενελάου καὶ Ὀδυσσέως. ἐκεῖνοι μὲν γὰρ ἠλῶντο, αὐτόχρημα Φοινίκων ἐμπόρων μηδὲν διαφέροντες· χρήματα γὰρ ἤθροιζον, καὶ τῆς περιόδου καὶ τοῦ περίπλου ταύτην εἶχον τὴν πρόφασιν. Ὅτι οἱ Ἀβδηρῖται ἐκάλουν τὸν Δημόκριτον Φιλοσοφίαν, τὸν δὲ Πρωταγόραν Λόγον. κατεγέλα δὲ πάντων ὁ Δημόκριτος καὶ ἔλεγεν αὐτοὺς μαίνεσθαι· ὅθεν καὶ Γελασῖνον αὐτὸν ἐκάλουν οἱ πολῖται. λέγουσι δὲ οἱ αὐτοὶ τὸν Ἱπποκράτην περὶ τὴν πρώτην ἔντευξιν ὑπὲρ τοῦ Δημοκρίτου δόξαν λαβεῖν ὡς μαινομένου· προϊούσης δὲ αὐτοῖς τῆς συνουσίας εἰς ὑπερβολὴν θαυμάσαι τὸν ἄνδρα. λέγουσι δὲ Δωριέα ὄντα τὸν Ἱπποκράτην ἀλλ᾿ οὖν τὴν Δημοκρίτου χάριν τῇ Ἰάδι φωνῇ συγγράψαι τὰ συγγράμματα.​[48]​


IV	Alexander and Indian Sophists
From Oxyrhynchus wriiten in the 1st century is a papyrus about the campain of Alexander in India.​[49]​ A special account preserved on papyrus in the meenting between Alexander and the Indian wise man Dandamis.​[50]​ P.Berol. inv. 13044 contains the dialogue of Alexander the Great with gymnosophists written in the 1st or 2nd century. Also PSI 7.743 contains this dialogue wriiten in the 2nd century. Alexander the Great had contacts to the sophists of India. From Ashoka Buddhist writings came to Alexandria. Indian wise men were classified as a special group of sophists in Alexandria. A papyrus (P.Duk.inv. 777) is a treatise from Egypt written on papyrus concerning the meeting between Alexander the Great and Dandamis, the leader of the Brahmans, with close parallels to the second part of Palladius` De gentibus Indiae et Bragmanibus, the source of which is said to be Arrianus.​[51]​ We have an anectode about how Alexander the Great met Buddhist in India. These men, called gymnosophists by Clement, were reputed to be extremely fast answering. Alexander on his journay to India is reported to have met some of them.​[52]​ The episode of Alexander’s interview with the gymnosophists has come down to in a version in Plutarch’s Vita Alexandri. Strabo says that gymnosophists were religious people among the Indians (XVI, I), and otherwise divides Indian philosophers into Brahmans and Sramanas (XV, I,59-60), following the accounts of Megasthenes. Strabo divides the Sramanas into ‘hylobioi‘ (‘forest hermits’) and ‘physicians‘ (Strabo XV,I,60). In Deipnosophists Hegesander tells the story that Amitrochates, the king of the Indians, wrote to Antiochus to buy and send him some sweet wine, and some dried figs, and a sophist. Antiochus wrote to him back: 

The dried figs and the sweet wine we will send you; but it is 
not lawful for a sophist to be sold in Greece. The Greeks 
were also in the habit of eating dried figs roasted, as Pherecrates 
proves by what he says in the Corianno, where we find- 
            But pick me out some of those roasted figs.

Strabo calls Indian wise men sophists (Geography 15, 1, 61) relying on Aristobulus who saw two of the sophists at Taxila (τῶν ἐν Ταξίλοις σοφιστῶν), who belonged to the Brachmanes. They were followed by disciples and used to spend their time in the market place honoured as counsellors and being authorized to take as a gift any merchandise they wished. They were invited by Alexander, ate dinner standing, and taught him a lesson in endurance. 
       παρερχομένους δὲ καὶ πρὸς τὴν Ἀλεξάνδρου τράπεζαν͵ παραστάντας δειπνεῖν [καὶ] καρτερίαν διδάσκειν͵ παραχωροῦντας εἴς τινα τόπον πλησίον͵ ὅπου τὸν μὲν πρεσβύτερον πεσόντα ὕπτιον ἀνέχεσθαι τῶν ἡλίων καὶ τῶν ὄμβρων (ἤδη γὰρ ὕειν ἀρχομένου τοῦ ἔαρος)͵ τὸν δ᾽ ἑστάναι μονοσκελῆ ξύλον ἐπηρμένον ἀμφοτέραις ταῖς χερσὶν ὅσον τρίπηχυ͵ κάμνοντος δὲ τοῦ σκέλους ἐπὶ θάτερον μεταφέρειν τὴν βάσιν καὶ διατελεῖν οὕτως τὴν ἡμέραν ὅλην.​[53]​ 
Strabo (Geography 15, 1, 63) writes that Onesicritus was sent by Alexander to converse with the sophists; Alexander had heard that the people always went naked and devoted themselves to endurance, but Alexander did not intend to remove them from their local places and disturb their performance.
       Ὀνησίκριτος δὲ πεμφθῆναί φησιν αὐτὸς διαλεξόμενος τοῖς σοφισταῖς τούτοις· ἀκούειν γὰρ τὸν Ἀλέξανδρον ὡς γυμνοὶ διατελοῖεν καὶ καρτερίας ἐπιμελοῖντο οἱ ἄνθρωποι ἐν τιμῆι τε ἄγοιντο πλείστηι͵ παρ᾽ ἄλλους δὲ μὴ βαδίζοιεν κληθέντες͵ ἀλλὰ κελεύοιεν ἐκείνους φοιτᾶν παρ᾽ αὐτούς͵ εἴ του μετασχεῖν ἐθέλοιεν τῶν πραττομένων ἢ λεγομένων ὑπ᾽ αὐτῶν· τοιούτων δὴ ὄντων͵ ἐπειδὴ οὔτε αὐτῶι πρέπειν ἐδόκει παρ᾽ ἐκείνους φοιτᾶν οὔτε ἐκείνους βιάζεσθαι παρὰ τὰ πάτρια ποιεῖν τι ἄκοντας͵ αὐτὸς ἔφη πεμφθῆναι. καταλαβεῖν δὲ ἄνδρας πεντεκαίδεκα ἀπὸ σταδίων εἴκοσι τῆς πόλεως͵ ἄλλον ἐν ἄλλωι σχήματι ἑστῶτα ἢ καθήμενον ἢ κείμενον γυμνὸν ἀκίνητον ἕως ἑσπέρας͵ εἶτ᾽ ἀπερχόμενον εἰς τὴν πόλιν· χαλεπώτατον δ᾽ εἶναι τὸ τὸν ἥλιον ὑπομεῖναι οὕτω θερμὸν ὥστε τῶν ἄλλων μηδένα ὑπομένειν γυμνοῖς ἐπιβῆναι τοῖς ποσὶ τῆς γῆς ῥαιδίως κατὰ μεσημβρίαν.​[54]​
Strabo (Geography 15, 1, 61) narrates that Onesicritus says that he conversed with one of these sophists, Calanus, who accompanied the king Alexander as far as Persis and died in accordance with the ancestral custom, being placed upon a pyre and burned up. He says that Calanus happened to be lying on stones when he first saw him; that he therefore approached him and greeted him; and told him that he had been sent by the king to learn the wisdom of the sophists and report it to him, and that if there was no objection he was ready to hear his teachings. (….) Calanus, after saying this, bade Onesicritus, if he wished to learn, to take off his clothes, to lie down naked on the same stones, and thus to hear his teachings.​[55]​ The sophist Claudius Aelianus in his Various History (Poikile Historia, Ποικίλη ἱστορία 5, 6) mentions among the sophists of the Indians (ὁ Ἰνδῶν σοφιστὴς) the sophist Kalanos (Calanus or Indian Kalyana), a contemporary of Alexander the Great:

Ἄξιον δὲ καὶ τὸ Καλανοῦ τοῦ Ἰνδοῦ τέλος ἐπαινέσαι· ἄλλος δ᾿ ἂν εἶπεν ὅτι καὶ ἀγασθῆναι. ἐγένετο δὲ τοιοῦτον· Καλανὸς ὁ Ἰνδῶν σοφιστὴς μακρὰ χαίρειν φράσας Ἀλεξάνδρῳ καὶ Μακεδόσι καὶ τῷ βίῳ, ὅτε ἐβουλήθη ἀπολῦσαι αὑτὸν ἐκ τῶν τοῦ σώματος δεσμῶν, ἐγεγένητο μὲν ἡ πυρὰ ἐν τῷ καλλίστῳ προαστείῳ τῆς Βαβυλῶνος, καὶ ἦν τὰ ξύλα αὖα καὶ πρὸς εὐωδίαν εὖ μάλα ἐπίλεκτα κέδρου καὶ θύου καὶ κυπαρίττου καὶ μυρσίνης καὶ δάφνης, αὐτὸς δὲ γυμνασάμενος γυμνάσιον τὸ εἰωθός (ἦν δὲ καὶ αὐτὸ δρόμος), ἀνελθὼν ἐπὶ μέσης τῆς πυρᾶς ἔστη ἐστεφανωμένος καλάμου κόμῃ. καὶ ὁ μὲν ἥλιος αὐτὸν προσέβαλλεν, ὁ δὲ αὐτὸν προσεκύνει, καὶ τοῦτο ἦν τὸ σύνθημα εἰς τὸ ἐξάπτειν τὴν πυρὰν τοῖς Μακεδόσι. καὶ τὸ μὲν δέδρατο, ὁ δὲ περιληφθεὶς &lt; ὑπὸ&gt; τῆς φλογὸς ἀτρέπτως εἱστήκει καὶ οὐ πρότερον ἀνετράπη πρὶν ἢ διελύθη. ἐνταῦθά φασιν ἐκπλαγῆναι καὶ τὸν Ἀλέξανδρον καὶ εἰπεῖν ὅτι μείζονας ἀντιπάλους αὐτοῦ Καλανὸς κατηγωνίσατο. ὁ μὲν γὰρ πρὸς Πῶρον καὶ Ταξίλην καὶ Δαρεῖον διήθλησεν, ὁ δὲ Καλανὸς πρὸς τὸν πόνον καὶ τὸν θάνατον.​[56]​

Strabo narrates (Geography 15, 1, 65) that at all events, all he said, according to Onesicritus, tended to this, that the best teaching is that which removes pleasure and pain from the soul; and that pain and toil differ, for the former is inimical to man and the latter friendly, since man trains the body for toil in order that his opinions may be strengthened, whereby he may put a stop to dissensions and be ready to give good advice to all, both in public and in private; and that, furthermore, he had now advised Taxiles to receive Alexander, for if he received a man better than himself he would be well treated, but if inferior, he would improve him. Onesicritus says that, after saying this, Mandanis inquired whether such doctrines were taught among the Greeks; and that when he answered that Pythagoras taught such doctrines, and also bade people to abstain from meat, as did also Socrates and Diogenes, and that he himself had been a pupil of Diogenes, Mandanis replied that he regarded the Greeks as sound-minded if, but that they were wrong in one respect, in that they preferred custom to nature. 
ἔφη δ᾽ αὐτοὺς καὶ τῶν περὶ φύσιν πολλὰ ἐξετάσαι καὶ προσημασιῶν͵ ὄμβρων αὐχμῶν νόσων· ἀπιόντας δ᾽ εἰς τὴν πόλιν κατὰ τὰς ἀγορὰς σκεδάννυσθαι· ὅτωι δ᾽ ἂν κομίζοντι σῦκα ἢ βότρυς παρατύχωσι͵ λαμβάνειν δωρεὰν παρέχοντος· εἰ δ᾽ ἔλαιον εἴη͵ καταχεῖσθαι αὐτῶν καὶ ἀλείφεσθαι· ἅπασαν δὲ πλουσίαν οἰκίαν ἀνεῖσθαι αὐτοῖς μέχρι γυναικωνίτιδος͵ εἰσιόντας δὲ δείπνου κοινωνεῖν καὶ λόγων. αἴσχιστον δ᾽ αὐτοῖς νομίζεσθαι νόσον σωματικήν· τὸν δ᾽ ὑπονοήσαντα καθ᾽ αὑτοῦ τοῦτο͵ ἐξάγειν ἑαυτὸν διὰ πυρὸς νήσαντα πυράν͵ ὑπαλειψάμενον δὲ καὶ καθίσαντα ἐπὶ τὴν πυρὰν ὑφάψαι κελεύειν͵ ἀκίνητον δὲ καίεσθαι.​[57]​
Strabo narrates (Geography 15, 1, 66) Nearchus´s sayings about the sophists. The Brachmanes engaged in affairs of state and attend the kings as counsellors. Other sophists investigate natural phenomena. Among them was Calanus. Their wives join them in the study of philosophy. The modes of life of all are severe. Among the contemporary Indians laws, public and private, are unwritten.​[58]​ Strabo writes (Geography 15, 1, 68) that as an example of the lack of agreement among the historians, let us compare their accounts of Calanus. They all agree that he went with Alexander and that he voluntarily died by fire in Alexander's presence; but their accounts of the manner in which he was burned up are not the same, and neither do they ascribe his act to the same cause. Some state it thus: that he went along as a eulogiser of the king, outside the boundaries of India, contrary to the common custom of the philosophers there, for the philosophers attend the kings in India only, guiding them in their relations with the gods, as the Magi attend the Persian kings; but that at Pasargadae he fell ill, the first illness of his life, and despatched himself during his seventy-third year, paying no attention to the entreaties of the king; and that a pyre was made and a golden couch placed on it, and that he laid himself upon it, covered himself up, and was burned to death. Strabo narrates that Calanus had a fiery temperament and “a slave to the table of Alexander”.​[59]​ Strabo in the Geographica (15, 1, 4) mentions that among the merchants who in Strabo`s time sail from Aegypt by the Nile and the Arabian Gulf to India only a small number have sailed to the Ganges merely as private citizens. But from India came from Pandion to Caesar Augustus presents and gifts of honour and the Indian sophist who burnt himself up at Athens, as Calanus had done, who made a similar spectacular display before Alexander:

Καὶ οἱ νῦν δὲ ἐξ Αἰγύπτου πλέοντες ἐμπορικοὶ τῶι Νείλωι καὶ τῶι Ἀραβίωι κόλπωι μέχρι τῆς Ἰνδικῆς σπάνιοι μὲν καὶ περιπεπλεύκασι μέχρι τοῦ Γάγγου͵ καὶ οὗτοι δ᾽ ἰδιῶται καὶ οὐδὲν πρὸς ἱστορίαν τῶν τόπων χρήσιμοι. κἀκεῖθεν δὲ ἀφ᾽ ἑνὸς τόπου καὶ παρ᾽ ἑνὸς βασιλέως͵ Πανδίονος κατ᾽ ἄλλους Πώρου͵ ἧκεν ὡς Καίσαρα τὸν Σεβαστὸν δῶρα καὶ πρεσβεῖα καὶ ὁ κατακαύσας ἑαυτὸν Ἀθήνησι σοφιστὴς Ἰνδός͵ καθάπερ καὶ ὁ Κάλανος Ἀλεξάνδρωι τὴν τοιαύτην θέαν ἐπιδειξάμενος.​[60]​  

One episode in Philostratus’ Life of Apollonius, the sage's meeting with the Indian Brahmans, shows a conception of the relationship between sages and kings of which there is no evidence in Greek literature on India before the 3rd century CE. Diogenes Laertius emphasized in his historical account the importance of the sopists and gymnosophists for the development of philosophy and includes also the poets. Diogenes Laertius (Lives and Opinions of Eminent Philosophers book 1, 1 preface) mentions the gymnosophists as the origin of philosophy mentioning authors who claim that philosophy has emerged among foreigners. Epiphanius of Salamis wrote that the first Ptolemy, the Ptolemy Philadelphus “was a lover of the beautiful and a lover of learning. He established a library in the same city of Alexander, in the part called the Bruchion, this is a quarter of the city today lying waste. He put in charge of the library a certain Demetrius, from Phaleron, commanding him to collect the books that were in every part of the world. (…)After the work had progressed and books had been collected from everywhere, one day the king asked the man who had been placed in charge of the library how many books had already been collected in the library. And he answered the king, saying: "There are already fifty-four thousand eight hundred books, more or less, but we have heard that there is a great multitude in the world, among the Cushites, the Indians, the Persians, the Elamites, the Babylonians, the Assyrians, and the Chaldeans, and among the Romans, the Phoenicians, the Syrians, and the Romans in Greece"----at that time called not Romans but Latins. "But there are also with those in Jerusalem and Judah the divine Scriptures of the prophets, which tell about God and the creation of the world and every other doctrine of general value. If, therefore, it seem good to your majesty, O king, that we 89 send (and) secure them also, write to the teachers in Jerusalem and they will send them to you, that you may place these books also in this library, your grace."​[61]​ This anecdote gives us an impression about the variety of literary sources available and known at the time after Alexander the Great.


V	Sophistry and Magic, Other Religions, and Syncretism. Iranian and Eastern Culture
There is also evidence of books on other Near Eastern cultures that were included in the Library. Berossos, a Chaldean priest of the 3rd century BCE, wrote a history of Babylonia in Greek known in Alexandria and probably read by Manethon. Oriental religions had a great attraction and a voluminous work on Zoroastrianism was composed in Alexandria by Hermippus of Berytus, contemporary of Nicandor.​[62]​ Suda in the entry for astronomy and astrology mentions that Babylonians were the first to discover this through Zoroaster, and with them Ostanes. They established that events happen by a heavenly motion around those who are being born. After them Egyptians and Greeks received this teaching and attribute those who are begotten to the movement of the stars. Also ἄστροις τεκμαίρεσθαι (to judge by stars) in reference to those traveling a long and lonely journey and reckoning the location of their homelands by stars. Also ἀστρῷος (starry), the one who comes from the stars. Note that magic and astrology began from Magousaeans. For the Persians are called Magog by their countrymen and the same are called Magousaeans.

Ἀστρονομία: ἡ τῶν ἄστρων διανομή. πρῶτοι Βαβυλώνιοι ταύτην ἐφεῦρον διὰ Ζωροάστρου: μεθ' ὧν καὶ Ὀστάνης: οἳ ἐπέστησαν τῇ οὐρανίᾳ κινήσει τὰ περὶ τοὺς τικτομένους συμβαίνειν: ἀφ' ὧν Αἰγύπτιοι καὶ Ἕλληνες ἐδέξαντο καὶ τοὺς γεννωμένους ἀναφέρουσιν εἰς τὴν τῶν ἀστέρων κίνησιν. καὶ Ἄστροις τεκμαίρεσθαι, ἐπὶ τῶν μακρὰν καὶ ἔρημον ὁδὸν πορευομένων καὶ ἄστροις σημειουμένων τὰς θέσεις τῶν πατρίδων. καὶ Ἀστρῷος, ὁ ἐκ τῶν ἄστρων. ὅτι μαγεία καὶ ἀστρολογία ἀπὸ Μαγουσαίων ἤρξατο. οἱ γάρ τοι Πέρσαι Μαγὼγ ὑπὸ τῶν ἐγχωρίων ὀνομάζονται. καὶ Μαγουσαῖοι, οἱ αὐτοί.​[63]​  

Under the entry Γοητεία (sorcery) Suda mentions that sorcery (γοητεία) and magic (μαγεία) and witchcraft (φαρμακεία) differ; Medes and Persians discovered them. So magic is of course invocation of beneficent spirits for the production of something good, like the oracles of Apollonius of Tyana. But sorcery refers to raising a dead person by invocation, whence the word is derived from the wailing (γόοι) and lamentations which are made at burials. But the word witchcraft is used when some death-dealing concoction is given as a potion by mouth to someone. Magic and astrology began with Magousaeans, for the Persians are called Magog by their countrymen. Suda closes the entry with the mention of the verb γοητεύω (I bewitch) with the accusative.

Γοητεία: μαγεία. γοητεία καὶ μαγεία καὶ φαρμακεία διαφέρουσιν: ἅπερ ἐφεῦρον Μῆδοι καὶ Πέρσαι. μαγεία μὲν οὖν ἐστιν ἐπίκλησις δαιμόνων ἀγαθοποιῶν δῆθεν πρὸς ἀγαθοῦ τινος σύστασιν, ὥσπερ τὰ τοῦ Ἀπολλωνίου τοῦ Τυανέως θεσπίσματα. γοητεία δὲ ἐπὶ τῷ ἀνάγειν νεκρὸν δι' ἐπικλήσεως, ὅθεν εἴρηται ἀπὸ τῶν γόων καὶ τῶν θρήνων τῶν περὶ τοὺς τάφους γινομένων. φαρμακεία δὲ, ὅταν διά τινος σκευασίας θανατηφόρου πρὸς φίλτρον δοθῇ τινι διὰ στόματος. μαγεία δὲ καὶ ἀστρολογία ἀπὸ Μαγουσαίων ἤρξατο: οἱ γάρ τοι Πέρσαι Μαγὼγ ὑπὸ τῶν ἐγχωρίων ὀνομάζονται. καὶ Μαγουσαῖοι, οἱ αὐτοί. καὶ Γοητεύω: αἰτιατικῇ.​[64]​

In the entry Μαγεία of Suda is written that Mageia is invocation of beneficent spirits for the production of something good like the oracles of Apollonius of Tyana. Sorcery is invocation of maleficent spirits which takes place around the graves. But the word pharmakeia for witchcraft is used when some death-dealing concoction is given as a potion or otherwise by mouth to someone. Haruspicy, the liver-inspection, is the dissection of the entrails of sacrificed animals, by which they foretold coming events. For when dissecting they observed certain signs in the livers. The entry closes mentioning goeteia and concerning magic the entry "Persians."

Μαγεία: ἐπίκλησίς ἐστι δαιμόνων ἀγαθοποιῶν πρὸς ἀγαθοῦ τινος σύστασιν: ὡς τὰ τοῦ Ἀπολλωνίου τοῦ Τυανέως θεσπίσματα. γοητεία ἐπίκλησίς ἐστι δαιμόνων κακοποιῶν περὶ τοὺς τάφους γινομένη. φαρμακεία δέ, ὅταν διά τινος σκευασίας θανατηφόρου πρὸς φίλτρον, ἢ ἄλλως δοθῇ τισι διὰ στόματος. ἡπατοσκοπία δὲ ἡ τῶν ἐγκάτων ἀνατομή, δι' ὧν προεμήνυον τὰ συμβησόμενα. ἀνατέμνοντες γὰρ σημεῖά τινα ἐθεώρουν ἐν τοῖς ἥπασι. καὶ ζήτει ἐν τῷ γοητεία. ζήτει περὶ μαγείας ἐν τῷ Πέρσαι.​[65]​

In the entry Μαγική (magic) is written that Medes and Persians discovered this. It differs from goeteia (sorcery) and pharmakeia (witchcraft) itself:

Μαγική: ταύτην ἐφεῦρον Μῆδοι καὶ Πέρσαι. ἡ διαφέρουσα τῆς γοητείας καὶ αὐτῆς φαρμακείας.​[66]​

In the entry Μαγώγ (Magog) is written: A Persian. The entry continues with the note that magic and astrology began with Magousaeans. For the Persians are named Magog by their countrymen and Magousaeans are the same.

Μαγώγ: ὁ Πέρσης. ὅτι μαγεία καὶ ἀστρολογία ἀπὸ Μαγουσαίων ἤρξατο. οἱ γάρ τοι Πέρσαι Μαγὼγ ὑπὸ τῶν ἐγχωρίων ὀνομάζονται. καὶ Μαγουσαῖοι, οἱ αὐτοί.​[67]​  

Fakhry wrote in Greek Philosophy: Impact on Islamic Philosophy that in 529 CE the Byzantine Emperor Justinian ordered the school of Athens, the last bastion of Greek paganism, to be closed. Seven of its teachers, including Syrianus and Damascius, emigrated to Persia and were well received by the Emperor Chosroes I, who was an admirer of Greek learning and the founder, in ad 555, of the School of Jundishapur which was destined to become a major centre of Greek medical and scientific studies.​[68]​ Even the Suda has an entry about Chosroes, the king of the Persians, stating:

They praise him and they wonder at his merit -- not only the Persians, but even some of the Romans -- since (they say) he was a lover of literature and came to mastery of our philosophy, when the Greek writings had been translated for him into the Persian language by someone. And therefore they say that he gulped down all of the Stageirite even more eagerly than the Paeanian did the son of Oloros, and was totally obsessed with the teachings of Plato (​http:​/​​/​www.stoa.org​/​finder​/​showlinks?kws=Plato​) the son of Ariston and nor could the Timaeus (​http:​/​​/​www.stoa.org​/​finder​/​showlinks?kws=Timaeus​) elude him, even though it is very much embellished with geometrical speculation and investigates the movements of nature, and neither could the Phaedo or the Gorgias (​http:​/​​/​www.stoa.org​/​finder​/​showlinks?kws=Gorgias​) [elude him], nor indeed did any other of the sophisticated and more difficult dialogues, like the Parmenides (​http:​/​​/​www.stoa.org​/​finder​/​showlinks?kws=Parmenides​). (…) Therefore, if one should praise him for taking an interest in so many peoples and matters, although he was a king and a Persian, but that he nevertheless desired to enjoy the literature somehow or other and to be exalted in his reputation for these things, then even I myself would praise the man and consider him greater than the other barbarians. But as many as go too far in calling him 'wise' and all but superior to those, who ever practiced philosophy anywhere, saying that he knew the principles and causes of every art and discipline... those men would be caught straying far from the truth and following only the rumour of the masses.​[69]​

In Suda the practice of magic is described mentioning that one of the magicians  was at banquets. In the entry of Pases in Suda is mentioned that it is a proper name and the following proverb exists: Pases' half-obol. This Pases was a weak character, but he so excelled all men in magic that as a result of his spells they saw lavish banquets and some people acting as waiters and then everything vanished again. He also possessed a half-obol coin made for him out of a single (lacunae), which was handed over by him to the sellers from whom he was seeking to buy, and if he wished it was discovered again in his possession. Apion the grammarian mentions him in On the Mage:

Πάσης: ὄνομα κύριον. καὶ παροιμία: Τὸ Πάσητος ἡμιωβέλιον. ὁ δὲ Πάσης οὗτος μαλακὸς ἦν τὴν φύσιν, πάντων δὲ ἀνθρώπων ἐν μαγείᾳ διενήνοχεν, ὥστε ἐκ τῶν ἐπαοιδίων αὐτοῦ καὶ δεῖπνα πολυτελῆ ὁρᾶσθαι καὶ διακονουμένους τινάς, καὶ πάλιν ἀφανῆ πάντα γίνεσθαι. εἶχε δὲ καὶ ἡμιωβέλιον ἐκ μιᾶς αὐτῷ πεποιημένον, ὃ διαδιδόμενον ὑπ' αὐτοῦ τοῖς πιπράσκουσι, παρ' ὧν ἤθελεν ὠνεῖσθαι, εἰ ἠβούλετο, πάλιν παρ' αὐτῷ ηὑρίσκετο. καὶ Ἀπίων δὲ ὁ γραμματικὸς μνημονεύει αὐτοῦ ἐν τῷ Περὶ μάγου.​[70]​

Local and foreign gods were known in Egypt. In a magical handbook (P.Duk.inv. 729) Aphrodite is mentioned next to other gods of Eastern cultures. In this magical handbook instructions for various spells including a love-charm that details the preparation of a potion are written down. It mentions Aphrodite, a charm to force silence on a person, a love charm or binding spell containing magical symbols, and a hymn to the sun (Helios) to accompany any request. The hymn identifies the sun with, among other things, Harpokrates, Yahweh, Abrasax, Hephaistos, and Mithras.​[71]​ For a Biblical commentary on Jesus Christ (P.Duk.inv. 764 (b)) the editorial commentary says about this Papyrus codex leaf with a biblical commentary from Egypt that the front mentions the "bestower" of eternal life. It has a reference to the threefold interpretation of Scripture based on Origen's reading of Proverbs 22:20. The back mentions the impossibility to relieve the plight (thirst) of those in Hades, probably a reference to the pagan religion that is not included in the salvation history of Christianity.​[72]​ Non-Greek literature in Alexandria consisted of literature from Berossos (Babylonia), religion of Persia, Hebrew writings, Buddhist writings, Christian writings, Gnosis, and Jewish writings. In The Egyptian Foundations of Gnostic Thought McBride stated that Egypt in the Graeco-Roman era shared in the broader apprehension of Heimarmene. A fragmentary magical papyrus very succinctly illustrates the overriding concerns about a world encircled by Uroboros the time-snake. A two-column list of the effects following a magical appeal lists the following states: 
Death  		Rudeness
Darkness   		Evil
Mental illness  	The evil eye
Grief  		Debauchery
Fear   		Slavery
Illness   		Indecency
Poverty   		Lamentation
Disturbance            	Troublesomeness

                  Emptiness
                  Malignancy
                  Bitterness
                  Arrogance (PGM CXXI.1-14)​[73]​ 

For other religions like the Iranian religion we have no connection to sophistry. A voluminous book in two million lines on Zoroastrianism was written by Hermippus, a pupil of Callimachus (Diog. Laert., Proem. 8 speaks of a book On the Magi by Hermippus. According to Suda, Epiphanios and Euprepios were both Alexandrian in origin and experts in the rites accepted by the Alexandrians. Euprepios presided over the rites called Persian, and Epiphanios over those concerning Osiris and the rites of the god celebrated as Aion. The Suda entry continues:

Though I could say, who this god is, nevertheless I am not writing it in accordance with my present purpose. Epiphanios had a leadership role in these rites also. These men were not born into the time-honored style of life, but overlapped with and met those, who were; assisted by them, they then became sources of many blessings for their contemporaries, eloquent heralds especially of the ancient stories. Damaskios wrote this.​[74]​ 

Aristotle was known by this Persian emperor. In Egypt the magi and Iranian cults were known at least through the translation of the Bible and people that travelled from this area to Egypt. Lim stated in Public Disputation, Power, and Social Order in Late Antiquity that “according to both its apologists and its detractors, as the inexorable tide of Manichaean religion swept out of its Mesopotamian home, its impact and diffusion met with local resistance, sometimes in the form of public debates. In the later Roman Empire, the Manichaeans were especially feared and loathed as formidable public debaters.“​[75]​ Diogenes Laertius relies on Aristotle in his Treatise of the Magician, and Sotion (Book XXIII of the Succession of Philosophers), who reported that the inventors of this science were the magi among the Persians, Chaldeans among the Babylonians and Assyrians, gymnosophistes among Indians, and Druids, or so-called Semnotheans among the Celts and Gauls. They add Ochus of Phenicia, Zamolxis of Thrace, and Atlas of Libya:

Τὸ τῆς φιλοσοφίας ἔργον ἔνιοί φασιν ἀπὸ βαρβάρων ἄρξαι. γεγενῆσθαι γὰρ παρὰ μὲν Πέρσαις Μάγους, παρὰ δὲ Βαβυλωνίοις ἢ Ἀσσυρίοις Χαλδαίους, καὶ γυμνοσοφιστὰς παρ' Ἰνδοῖς, παρά τε Κελτοῖς καὶ Γαλάταις τοὺς καλουμένους Δρυΐδας καὶ Σεμνο-θέους, καθά φησιν Ἀριστοτέλης ἐν τῷ Μαγικῷ (Rose 35) καὶ Σωτίων ἐν τῷ εἰκοστῷ τρίτῳ τῆς Διαδοχῆς. Φοίνικά τε γενέσθαι Ὦχον, καὶ Θρᾷκα Ζάμολξιν, καὶ Λίβυν Ἄτλαντα. Αἰγύπτιοι μὲν γὰρ Νείλου γενέσθαι παῖδα Ἥφαιστον, ὃν ἄρξαι φιλοσοφίας, ἧς τοὺς προεστῶτας ἱερέας εἶναι καὶ προφήτας.​[76]​


Alexandia as a Mixed Cultural Center
Alexandria was destined to perform several functions as a Greek city-state (polis), as the capital of Egypt, as a centre for world trade and as a centre of learning. These multiple functions attracted a variety of races from various cultures of Egyptians, Macedonians, Greeks, Syrians, Nubians, Jews, Persians, Indians and Carthaginians as well as Romans. Dio in his speech to the Alexandrians describes the inhabitants of Alexandria as follows:

For I behold among you, not merely Greeks and Italians and people from neighbouring Syria, Libya, Cilicia, nor yet Ethiopians and Arabs from more distant regions, but even Bactrians and Scythians and Persians and a few Indians, and all these help to make up the audience in your theatre and sit beside you on each occasion; therefore, while you, perchance, are listening to a single harpist, and that too a man with whom you are well acquainted, you are being listened to by countless peoples who do not know you; and while you are watching three or four charioteers, you yourselves are being watched by countless Greeks and barbarians as well.​[77]​ 

Routery in The First Missionary War wrote that “in Alexandria, Egypt, […] the local Christian bishop, George, received from the government a supposedly long unused Mithraeum, a temple of Mithra. He was a god of Iranian derivation, popular with Roman soldiers and his faith was considered a rival to that of the cross. The bishop's followers rushed into the temple to desecrate it, but, in reality, it was very much in use and its users rushed in to defend their sanctuary. The Christians ripped some skulls from the crypt used for initiations, and claimed that the Mithraists were using human sacrifice for divination, certainly a trumped up charge. The Mithraists started rioting in the streets as the Christians tried to make the place into a church and were able to gain the upper hand against their adversaries, managing to kill a few. Despite the power of the bishop the ruination of the temple was stopped. While passing in front of the Temple of the Good Genius, one of the patron spirits of the city, George proclaimed -- "How much longer will that tomb continue to stand"? The angered citizens, afraid that he would try to destroy this temple as well, rose up in a mob and lynched him. In Apamea, Syria, in 386, a bishop, named Marcellus, with political support in high places, carried out the destruction of the great Temple of Zeus (actually a Hellenized Semitic god). The prefect (civil official) arrived with his troops and told the crowd which had gathered in front of the temple to remain calm, soldiers were given orders to start tearing down the building.”​[78]​ Routery in The First Missionary War wrote that “[…] the Christian leader Cynegius demolished a temple-citadel on the Persian border. Scholars believe this was probably the temple of the Semitic Moon-god Sin at the citadel of Carrhae. […] Another temple that was attacked in this area was that of the Great Goddess of Syria (Dea Syria) at Hierapolis, a city, on the western bank of the Euphrates.”​[79]​


Gymnosophists and Christian Writers
In the 2nd century CE Clement of Alexandria distinguishes the gymnosophists, the philosophers of the Indians, from the Sramanas and ‘the philosophers of the Bactrians and Kelts‘: For Clement philosophy (philosophia) flourished long ages ago ‘among the barbarians’ diffusing ‘its light among the Gentiles’, and eventually penetrated into Greece. Its hierophants were the prophets among the Egyptians, the Chaldeans among the Assyrians, the Druids among the Gauls, the Sramanas, who were the philosophers of the Bactrians and the Kelts (Sakas or Kushans), the magi among the Persians, who announced the birth of Jesus Christ, and among the Indians the Gymnosophists, and other philosophers of ‘barbarous nations’. Clement wrote about the Buddhists that among the Indians are those philosophers also, who follow the precepts of Boutta, whom they honour ‘as a god on account of his extraordinary sanctity’. He also recognized Bactrian Buddhists (sramanas Σαρμαναίοι Βάκτρων) and Indian gymnosophists for their influence on Greek thought when saying that philosophy, a thing of the highest utility, flourished in antiquity among the barbarians ‘shedding its light over the nations’. When it came to Greece, first in its ranks were the prophets of the Egyptians and the Chaldeans among the Assyrians, and the Druids among the Gauls, and the Sramanas among the Bactrians (Σαρμαναίοι Βάκτρων), and the philosophers of the Celts, and the Magi of the Persians. The Indian gymnosophists are also ‘in the number’, and the other barbarian philosophers. They have two classes, some of them called Sramanas (Σαρμάναι), and others Brahmins (Βραφμαναι).​[80]​ To conclude: Philosophy came for Clement from other nations to Greece. Clement of Alexandria was aware of Buddhism mentioning in his Stromata, or Miscellanies the Samanaeans, derived from sramanas for wanderers, coming from Bactria. Among the Indians are those philosophers also who follow the precepts of Boutta, whom they honour as a god on account of his extraordinary sanctity." He also recognized Bactrian Buddhists (Sramanas) and Indian gymnosophists for their influence on Greek thought: "Thus philosophy, a thing of the highest utility, flourished in antiquity among the barbarians, shedding its light over the nations. And afterwards it came to Greece. First in its ranks were the prophets of the Egyptians; and the Chaldeans among the Assyrians; and the Druids among the Gauls; and the Sramanas among the Bactrians (Σαρμαναίοι Βάκτρων); and the philosophers of the Celts; and the Magi of the Persians, who foretold the Saviour's birth, and came into the land of Judaea guided by a star. The Indian gymnosophists are also in the number, and the other barbarian philosophers. And of these there are two classes, some of them called Sramanas ("Σαρμάναι"), and others Brahmins ("Βραφμαναι")."​[81]​ Eusebius in his writing Against Hierocles used the term false sophist and mentions Phraotes and Iarchas, philosophers of the Indians at the time of Alexander the Great:

And why do you insult wizards, by calling them false sophists, if they are dragged down by the Fates, as you believe, to their miserable life? And why do you keep in your vocabulary at all such a word as vice, when any evil man is unjustly condemned by you, since it is by necessity that he fulfils his destined term? And again on what principle do you solemnly enroll yourself a disciple of the wonderful teacher Pythagoras, and insist on praising one who, instead of being a lover of philosophy, was a mere toy in the hands of the Fates? And as for Phraotes and Iarchas, the philosophers of the Indians, what have they done to win from you the reputation of being gods, unless the glory they acquired by their culture and virtue was their own?​[82]​

In his Apology (chapter XLII) Tertullian distinguishes himself against the Brachmans and gymnosophists of India describing his ordinary life using all facilities of the city defending himself and the Christians against the accusation of been useless:

We are not like the Brachmans, or the Gymnosophists of the Indians, dwellers in the woods, and exiles from ordinary life. We remember the gratitude which we owe to God our Lord and Creator. We reject no fruit of his works; albeit we are temperate, so as to use them not to excess, nor in an improper manner. Hence, while we live in this world, we frequent your market, your shambles, your baths, your taverns, your shops, your inns, your fairs, and all other places of resort. We unite with you in navigation, and in war, and in husbandry, and in trade.​[83]​
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